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Stories about beginnings deal more with the
present than the past. The stories of Genesis
focus on the present world and the lives of the
people who composed them. The authors’aim
was to make sense of the world they knew by
explaining how it came into being. They came
to terms with who they were as a people by
explaining their own origins in that world. So
these stories describe their people’s identity
and their particular role in the world. The writ-
ers of Genesis explain their own connection to
their natural landscape and how that environ-
ment shaped their lives. They also explain their
place in the larger cultural landscape they oc-
cupied as a small ancient kingdom. As a deeply
religious people, they showed how their ori-
gins were part of God's design for the world
and themselves.

Even modern readers sense intuitively how
these stories are about the present, including

GENESIS

their own present circumstances. The world
that these stories bring into being is still, of
course, in many ways, the world in which we all
live. As we will see, the world that the authors of
Genesis set out to explain was their own small
world. They describe their own society in its
actual ancient natural and cultural landscape,
far removed from the realities of modern read-
ers. Yet, when the particular is described with
enough depth and insight, the universal truths
of our common humanity can speak through it.
Readers of Genesis thus face a decision: when
to understand its view of the world as limited by
its time and place, and when to understand its
view of the world as touching the very roots of
our humanity.

To tell this story of themselves and their place
in the world, the writers of Genesis used the ge-
nealogy list, which is foreign to most modern
readers. Modern readers stall when repeatedly

The Large Magellanic Cloud, a satellite galaxy of The Milky Way (Gen 1:16; 15:5)
ESA/NASA/Hubble
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20T GENESIS Introduction

reading that so-and-so became the father of
so-and-so. They usually skip these parts of the
Bible. But even the well-known stories in Gene-
sis are part of this genealogical design. They ex-
plain with detail what happened to key people
in genealogies.

For ancient societies, and for traditional so-
Cieties today, genealogies provide a key way
to understand one’s identity and relationships
with others in the world. These lists of names
are actually cultural maps. By identifying their
earliest ancestors and their relations to each
other, the authors of Genesis tell us (1) who
they considered to be within their human
“family”; (2) how they were related to others in
their family; and (3) what their particular role in
the family was. In a genealogy, every person
stands not merely for the one historical figure
but for all that figure’s descendants. For ex-
ample, the story of Jacob and Esau isn‘t only the
story of the conflict and reconciliation of two
brothers, but also the story of the relationship
between their descendants, the Israelites and
the Edomites.

Readers of Genesis notice that several of the
events in the book are told twice. There are two
accounts of creation, two records of the gen-
erations between creation and the flood, two
flood narratives (woven together), three sto-
ries of Israel’s ancestors presenting their wives
as their sisters on foreign soil, two stories of
Hagar's exile from Abraham’s family, two expla-
nations of how Jacob's name was changed to
Israel, and so on. These are all genuine marks
that the book of Genesis wasn't written down
as a single story by a single author—such as
Moses, as tradition has it—but that the book
is a collection of multiple traditions of Israel’s
beginnings from different sources or authors.
The book of Genesis itself doesn't identify its
authors, and biblical scholars have suggested a
number of different proposals for them.

The classic proposal is that there were three
authors. None of these figures should be con-
sidered authors in the modern sense, but rather
skilled communicators who preserved and
passed along traditions that had been devel-
oped over time by many before them. The two
earliest of these are the Yahwist and the Elohist.

The Yahwist, it is believed, lived during the Da-
vidic monarchy, founded around 1025 BCE, an
important and influential ancient Near Eastern
kingdom (1 and 2 Sam; 1 and 2 Kgs). Scholars
gave him his name because he used Israel’s
personal name of God, “Yahweh,” rendered in
the CEB as “the Lorp," a title traditionally sub-
stituted for Yahweh. The Elohist, it is believed,
lived during the monarchy as well and has
been associated with the northern kingdom of
Israel. His name comes from his avoidance of
God's personal name in Genesis and his use
of the common Hebrew word elohim, “God!
The third author is the Priestly writer, so called
because his contributions to Genesis reflect the
practices of Israelite religion, like the Sabbath
and circumcision, and his interest in thorough
record keeping. He lived either during or after
the Babylonian exile, which began in 587 BCE, a
time when the Israelites hoped for the restora-
tion of their monarchy and the reconstruction
of their temple.

Editors skillfully combined the stories of
these three writers into a single account of Is-
rael's beginnings. Genesis, therefore, provides
the reader not one but multiple viewpoints on
beginnings. The reader will still notice at times
the special styles and perspectives of the writ-
ers and differences in their traditions. As a re-
sult, the reader experiences a richer picture of
God, of the world, and of God's people than
would be possible from a single ancient writer.
At key places in Genesis where details and reli-
gious viewpoints differ, the notes will help the
reader hear these unique voices more clearly.

The book of Genesis isn't an independent
and complete volume in the Bible. It's only the
start of the stories of Israel's beginnings found
in the first four books of the Bible: Genesis, Exo-
dus, Leviticus, and Numbers. These books deal
with the exodus from Egypt, the revelation of
the Instruction at Mount Sinai, and the jour-
ney through the desert back to Canaan. As the
beginning of this whole story, and as a sacred
text in Jewish and Christian scripture, Genesis
becomes the starting point for thinking about
the nature of the world and of humanity itself.
Its power to shape the beliefs and practices of
its readers has never ceased.
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Abraham’s burial and his extended family
(25:1-18)
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. Joseph sold by his brothers (37:1-36)
. Judah and Tamar (38:1-30)

. Joseph and Potiphar’s wife (39:1-23)
. Joseph: interpreter of dreams and

governor of Egypt (40:1-41:57)

. Joseph and his brothers reunited in

Egypt (42:1-45:15)
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(45:16-47:26)
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© GENESIS 1:1
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- o World’s creation in seven days

Jn Ll Ac 17:24 When God began to create? the heavens and the earth—2the earth was without shape or
11)31(])2})3?134 form, it was dark over the deep sea, and God’s wind swept over the waters—3God said,
Jer 4:23 “Let there be light.” And so light appeared. 4God saw how good the light was. God separated
et the light from the darkness. 5God named the light Day and the darkness Night.

Ps 148:5;
15 45:7; 2Co 4:6

There was evening and there was morning: the first day.
6God said, “Let there be a dome in the middle of the waters to separate the waters from

ot each other.” 7God made the dome and separated the waters under the dome from the waters
o above the dome. And it happened in that way. 8God named the dome Sky.

Gn131 There was evening and there was morning: the second day.

Leon s, 9God said, “Let the waters under the sky come together into one place so that the dry
G 113, land can appear.” And that’s what happened. 1°God named the dry land Earth, and he named
Gn 131 the gathered waters Seas. God saw how good it was. "'God said, “Let the earth grow plant
118 Gn 1.7, life: plants yielding seeds and fruit trees bearing fruit with seeds inside it, each according to
Gn 120; its kind throughout the earth.” And that’s what happened. 12The earth produced plant life:
o plants yielding seeds, each according to its kind, and trees bearing fruit with seeds inside it,

each according to its kind. God saw how good it was.

20 In the beginning, God created

1:7 Ps 148:4 1:8 Gn 1:5,Gn 1:13,Gn 1:19,Gn 1:23,Gn 1:31  1:9 Job 38:8; Ps 24:2, Ps 95:5; Jer 5:22; 2Pt 3:5 1:10 Ps 33:7,Ps 95:5 1:11 Gn 1:12,Gn 1:29,

Gn 2:5;Ps 104:14 1:12 Gn 1:11

1:1-2:4a Genesis gives readers two perspectives on
creation: one in Genesis 1:1-2:4a and another in Genesis
2:4b-3:24.This first account is more spacious, taking in the
whole world. The following account in Genesis 2 and 3 has
a more limited, localized setting, taking place entirely at a
garden in Eden. Here in the first account, God creates the
world in six days. God then rests on the seventh, establish-
ing the Sabbath as a day of rest and a part of the natu-
ral order. God's week of creative work follows a perfectly
symmetrical pattern. In the first three days, God marks
out three earthly realms: (1) day and night; (2) sky and
sea; and (3) land and plants. In the second three days, God
populates these three realms with stars and planets, birds
and sea creatures, and land animals including humans.
God is viewed as high and powerful in this account, cre-
ating mostly by command. This creation story was likely
written by one of Israel’s priests. It connects with several
of Israel’s religious practices and rituals. This account de-
scribes the Sabbath as creation’s climax (2:1-3). It refers
to the major events of Israel’s religious calendar (1:14). It
divides the world into the spaces separating clean from
unclean animals (1:20-25). Finally, it employs repetition,
which may have been intended for liturgical reading. This
Priestly writer aimed to describe creation with such har-
mony and beauty that it would inspire the people of Israel
to praise and worship their creator. This text shows how
Israel’s religious practices connect with the very structure
of the world.

1:1-2 The introduction mentions the vast waters on the
unformed earth from which God creates an ordered world.
1:2 The deep sea is the great reservoir of water preced-
ing creation, which on the second day of creation (Gen
1:6-7) will be divided. wind: translates a Hebrew term
whose basic meaning is “air” Depending on its context,
it is usually translated either “wind” or “breath.” Here both
meanings may be intended. In some cases, God’s wind is
connected to God's activity in creation (Ps 104:4). Here
God’s breath is connected to God’s creative activity, since
God's commands bring everything into being. The trans-
lation “Spirit” used in some English translations (KJV, RSV,

doesn't divide between spirit and matter as did later Greek
thought. Nor is the author referring here to the third mem-
ber of the Trinity.

1:3 The first day begins, as does each day, with a divine
command: God said.

1:4 The translation God saw how good ... was appears here
and at each stage of creation (Gen 1:10, 12, 18, 21, 25, 31). 1t
emphasizes God's approval of creation and better reflects
the underlying Hebrew than the usual translation, “God
saw that it was good!” The English word “good” doesn’t
adequately capture the full meaning of the Hebrew term,
which is usually used for what is beautiful, excellent, valu-
able, and of high quality. This statement is one of the
Bible's clearest and strongest claims that the world of crea-
tion has great value on its own terms apart from its useful-
ness to humans, who won't be created until the sixth day.
1:5 The phrase evening... moming closes each day. It
probably reflects the idea that night (between evening
and morning) ends the day. A new day thus begins at
dawn, when each new creative act takes place. Some texts
indicate this practice of beginning days at sunrise (Lev
7:15), while others lay the framework for the current Jew-
ish practice of beginning days at sunset (Lev 23:32).

1:6-8 On the second day of creation, God creates the Sky
by forming a dome to separate the vast waters at the be-
ginning of creation (Gen 1:2) into two great reservoirs, one
above the dome or sky and one beneath it. According to
ancient Israel’s concept of the world’s design, this dome
(sometimes translated “firmament”) is a barrier that holds
back a great reservoir of water in the sky, the source of
rainfall. When the “windows in the skies” are opened (e.g.,
Gen 7:11), the water in this reservoir falls as rain. The res-
ervoir of water below the sky will become the world’s seas
when separated from the land on the third day of creation.
1:9-13 On the third day, dry land and plants appear in two
creative acts: God separates the waters under the sky from
the dry land (1:9-10); and God calls forth plants, earth's first
forms of life (1:11-13).

1:11-12 The earth, formed by God’s first act on the third
day (Gen 1:9-10), now participates in God’s creative ac-

NIV) comes from later Greek iQeqsyfigaaathyr cbnamesis Entjlish Bioluaiarigiesmersdsaldnt life. The writer of this
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50T
1:13Gn 1:5
In God’s /mage How does being formed in God’s image make humans unique in creation? 1:14 Gn 8:22;
Interpreters have answered that question in many different ways. Their answers typically relate to ii 1341?9
how they themselves view human nature. i‘rlﬁ)f;:
Early Christian interpreters believed that having God’s image made humans like God spiritually. 1616 Job 387
It gave humans a soul. For example, Augustine believed the image of God referred to the rational Ps 8:3, Ps 74:16,
soul, placed by God in the human body. Thus God and humans were spiritual beings, while all P 13689
. . S .. 1:18 Jer 31:35
other life was merely material. However, this division between soul and body, or spirit and matter,
is a later development in Greek thought. The idea of a soul isn't shared by OT writers. :;: f: ;9
A different answer given by interpreters from ancient to modern times is that being made in 1;21 I;b 7':12
God's image gives humans special dignity. According to this interpretation, the divine image refers 122, Gn 817,
to the worth of all human beings. In this view, all persons carry God's image and are to be treated Gn o1
with equal respect. This understanding of human nature focuses, as Genesis does, on the whole 1:23Gn 155

person rather than on the soul alone. It has given powerful support for those who are demeaned,
marginalized, and oppressed.

Recent biblical scholars have looked in ancient cultures around Israel to understand better this
idea of the image of God in Genesis 1. Egypt and Mesopotamia described reigning kings as the
images of particular gods. The phrase designated a ruler as a certain god’s special representative
on earth. So by adapting this expression, the writer of Genesis 1 identifies human beings as the
representatives of divine rule on earth.

This interpretation of humans as representatives of divine rule matches what comes next in
Genesis. God says that humanity is made in the image of God so that humans can take charge of
animals (Gen 1:28). So when read in light of its literary and ancient cultural contexts, the image of
God describes humanity’s prominent position in the world. It shows humanity’s responsibility to
rule creation as God’s representative. Human beings are thus considered mediators of God’s pres-
ence in the world.

13There was evening and there was morning: the third day.

14God said, “Let there be lights in the dome of the sky to separate the day from the night.
They will mark events, sacred seasons, days, and years. 5They will be lights in the dome of
the sky to shine on the earth.” And that’s what happened. 1God made the stars and two
great lights: the larger light to rule over the day and the smaller light to rule over the night.
17God put them in the dome of the sky to shine on the earth, '8to rule over the day and over
the night, and to separate the light from the darkness. God saw how good it was.

19There was evening and there was morning: the fourth day.

20God said, “Let the waters swarm with living things, and let birds fly above the earth up
in the dome of the sky.” 21God created the great sea animals and all the tiny living things that
swarm in the waters, each according to its kind, and all the winged birds, each according to
its kind. God saw how good it was. 22Then God blessed them: “Be fertile and multiply and fill
the waters in the seas, and let the birds multiply on the earth.”

23There was evening and there was morning: the fifth day.

text carefully observed and classified the world. Here, the
writer divided vegetation into the two kinds of plants cul-
tivated by Israelite farmers. The first, plants yielding seeds,
may also be translated “grains yielding seed It refers to
wheat and barley, whose seed is plainly visible on the
stalk. These grains were the primary crops of Israelite agri-
culture. The second kind of plant life, trees bearing fruit, are
the tree crops, primarily olives, whose seeds are hidden
inside the fruit (with seeds inside it). Israelite farmers used
fruit to supplement grain production. God gives these
two kinds of plants to human beings as their food later in
this story (Gen 1:29). The term “kind” is the closest ancient
equivalent of the modern scientific term “species,’ since it
indicates a distinct form of life that reproduces.

1:14-19 On the fourth day, God begins filling the world'’s
spaces created on the first three days by populating the
realms of day and night with the heavenly bodies that in-
habit and regulate these realms.

1:14-15 The heavenly bodies have two purposes:

marking out its significant periods. days and years: the
basic units of time. sacred seasons: the primary periods
in Israel’s liturgical year, that is, its major religious festi-
vals (see Lev 23).

1:20-23 God divides the animal world into three cate-
gories: (1) the animals in the sea, created on the fifth day;
(2) the birds in the sky, also created on the fifth day; and (3)
the land animals, created on the sixth day. These are the
three categories used by Israel’s priests to classify animals
when they make distinctions between clean (edible) and
unclean (inedible) animals in Leviticus 11:1-19.

1:20-21 The swarm of living things refers here to all of the
animal life that inhabits seas and rivers (Lev 11:10, 46). The
great sea animals are probably the largest sea creatures
(KJV“whales”), as this same Hebrew term is used for “croco-
dile” in Ezekiel 29:3 and “sea monster” in Ezekiel 32:2. See
also the note on Exodus 7:8-13.

1:22 God's blessing gives animals the ability to reproduce.
In ancient times, the mysterious nature of conception was

to provide light for egdpyainghtto BotaonimotinEngish Bitethdissiefittedbuétveiyine activity (Gen 4:1;16:2).



© GENESIS 1:24

6 OT

L2 Gn 219, 24God said, “Let the earth produce every kind of living thing: livestock, crawling things,
1125 Jer 27:5 and wildlife.” And that’s what happened. 2God made every kind of wildlife, every kind of
1:26 Gn 511, livestock, and every kind of creature that crawls on the ground. God saw how good it was.
s, 26Then God said, “Let us make humanity in our image to resemble us so that they may take
1:27 Gn 1226, charge of the fish of the sea, the birds in the sky, the livestock, all the earth, and all the crawl-
MoaM%%  ing things on earth.”

1Co 117 27God created humanity in God’s own image,

é:gf‘;:’;ﬁ in the divine image God created them,?

1:29 Gn 93 male and female God created them.

g 28God blessed them and said to them, “Be fertile and multiply; fill the earth and master
Ps 145:15 it. Take charge of the fish of the sea, the birds in the sky, and everything crawling on the
2ok woiis ground.” 2°Then God said, “I now give to you all the plants on the earth that yield seeds and
Ps 147:9 all the trees whose fruit produces its seeds within it. These will be your food. 30To all wildlife,
131 Ga L5 to all the birds in the sky, and to everything crawling on the ground—to everything that
ITidd breathes—I give all the green grasses for food.” And that’s what happened. 3'God saw every-
2:1 Dt 4119 thing he had made: it was supremely good.

gz a0, There was evening and there was morning: the sixth day.

Heb 4:4

23 Ex 1623 The heavens and the earth and all who live in them were completed. 20n the sixth® day
Ex 2312, God completed all the work that he had done, and on the seventh day God rested from
o all the work that he had done. 3God blessed the seventh day and made it holy, because on it
2:4Gn L:1 God rested from all the work of creation.? 4This is the account of the heavens and the earth

when they were created.

bHeb has singular him, referring to humanity. “LXX, Sam, Syr; MT seventh 40 from all his work, which God created

to do

1:24-31 On the sixth day, God populates the earth with
land animals, including human beings.

1:24-25 As on the third day, the earth participates in God's
creative activity. This time, the earth produces the land’s
animals. The earth and its animals are also closely linked in
the second creation story, where animals are made from
the soil of the earth itself (Gen 2:19). The word translated
livestock can refer both to the larger animals on a typical
Israelite farm and to all large animals (Gen 6:20; Lev 11:1-
8). These animals contrast with the crawling things, that is,
the smaller creatures.

1:26-31 Human beings are created on the sixth day with
the other animals, but they are given a unique place
among all living things. Humans alone are made in God's
image, and they are commanded to Take charge of the
other animals (see sidebars, “In God’s Image” at Gen 1;
“Dominion or Dependence?”at Gen 2).

1:26 When God uses the word “us” here and in Genesis
11:7, God is addressing the divine council, the assembly
of heavenly beings believed to assist God in governing
the world and communicating with the human race (Gen
1:16; 16:7; 1 Kgs 22:19-23; Job 1:6-7; Jer 23:18, 22). hu-
manity: translates the Hebrew word adam. Later, this word
is used as the name of the first man, Adam (e.g., Gen 5:1).
Here, it is used more generally for humanity, since it is de-
fined in the following phrase as including both male and
female (see sidebar, “Gender in Genesis” at Gen 3).

1:29 Here humans were vegetarians before the flood.
They were given food from the two traditional Mediter-
ranean crops, grains and fruits, created on the third day of
creation (Gen 1:11-12).

2:1-4aThe first creation account comes to its climax when
the seventh day of the week is designated as a sacred day
of rest, modeled on God’'s own behavior at creation (cf.

is to show that Israel’s religious practices are part of the
structure and rhythms of the world itself.

2:2 A number of ancient translations identified in transla-
tion note c preserve the original designation sixth as the
day when God finished creating. “LXX" refers to the Sep-
tuagint, an ancient Greek translation. “Sam” refers to the
Samaritan Pentateuch.“Syr"refers to the Syriac (also called
the Peshitta). Our current Hebrew text is called the Maso-
retic Text. It is abbreviated MT in translation note c. The MT
contains the alternative “seventh!” Because this word dif-
fers from many other ancient translations and contradicts
the aim of rest on the seventh day; it is likely an error made
by scribes who copied ancient manuscripts by hand. The
Hebrew terms for rested and “Sabbath” are different forms
of the same Hebrew word.

2:4The word “account”translates a Hebrew term that usu-
ally means “an account of a man and his descendants.” So
this word introduces part of a larger genealogy. In the case
of Genesis, the word appears 13 times, dividing the book’s
genealogical framework into major sections (Gen 5:1; 6:9;
10:1; etc.). Here the writer uses it to say that creation itself
is the very beginning of the genealogical record of the
world’s people.

2:4b-3:24 Here in the second account of creation, the
world comes into existence by God'’s acts and purposes.
The same was true of the first account of creation (Gen 1:1-
2:4a). Yet the reader will notice a number of differences be-
tween this story and the previous story of creation. Here
the scene is limited to a garden, and there is no mention
of the time it took God to create the world. Further, the
order of creation is different from the first account: Here
the first human being is made before anything else. In this
story, God is closer and more personal, planting and shap-
ing things on the ground rather than commanding from

Exod 20:8-11). As seen clearly iipythigRYi€s thy vatamsrim EngldibtBibte nAillzighes tesértnad), repetitious style of the



GENESIS 2:14

World’s creation in the garden

On the day the LORD God made earth and sky—?®before any wild plants appeared on the
earth, and before any field crops grew, because the LORD God hadn’t yet sent rain on the
earth and there was still no human being® to farm the fertile land, Sthough a stream rose
from the earth and watered all of the fertile land—7the LORD God formed the humanf from
the topsoil of the fertile land® and blew life’s breath into his nostrils. The human came to
life. 8The LORD God planted a garden in Eden in the east and put there the human he had
formed. °In the fertile land, the LORD God grew every beautiful tree with edible fruit, and
also he grew the tree of life in the middle of the garden and the tree of the knowledge of
good and evil.

10A river flows from Eden to water the garden, and from there it divides into four head-
waters. 1"The name of the first river is the Pishon. It flows around the entire land of Havilah,
where there is gold. 12That land’s gold is pure, and the land also has sweet-smelling resins
and gemstones.  13The name of the second river is the Gihon. It flows around the entire land
of Cush. *The name of the third river is the Tigris, flowing east of Assyria; and the name of
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2:5Gn 1:11,
Gn 1:12; Ps 65:9;
Jer 10:13

2:6 Gn 2:5;

2Pt 2:17

2:7 Gn 3:19,

1Co 15:45

2:8 Gn 2:15,
Gn 3:23;

Is 51:3;

Eze 28:13;]12:3

2:9 Gn 3:22;
Prv 3:18;

Eze 47:12;

Rv 2:7,Rv 22:2
2:10 Ps 46:4
2:11 Gn 10:7,
Gn 25:18
2:12Nm 11:7;
Eze 28:13

the fourth river is the Euphrates.

€Or man (Heb adam) fHeb adam 8Heb adamah “Heb uncertain

first account, this dramatic story features interacting char-
acters and a different vocabulary for creation. The Israelite
name of God is introduced for the first time. Probably pro-
nounced “Yahweh,'it is represented by the word “Lorp” (in
capital and small capital letters; Gen 2:4b, 5, 7, etc.), follow-
ing an old tradition that regarded the name as too holy to
read aloud. Because this writer uses the divine name“Yah-
weh,” he has been called the Yahwist. These differences in
the style, the details, and the portraits and names of God
in the two stories of creation in Genesis reflect the distinct
views of their writers. They show that Israel valued and
honored a variety of voices and their unique historical and
religious perspectives. The special aim of the Eden story
is to explain the Israelites’ relationship to their landscape
(2:4b-15; 3:14, 17-19); to God (2:16-17; 3:1-13, 20-24); and
to each other (2:18-25; 3:16).

2:4b-15 The opening of this creation story describes its
setting in the garden. The aim of this description is to ex-
plain the relationship of humans to creation itself, their
natural environment. The details of creation in this set-
ting, as in the first story (Gen 1:1-2:4a), are drawn from the
concrete realities of the agricultural landscape in the high-
lands east of the Mediterranean Sea, which was home to
ancient Israel.

2:4b The first creation story spoke of “the heavens and
the earth”(Gen 1:1; 2:1, 4). The second story reverses these
words and speaks of earth and sky, which points to this
story’s stronger earthly focus. The center of the story is, in
fact, the garden’s fertile land.

2:5 The phrase before any wild plants appeared doesn't
describe nothingness or a dry wasteland. Rather, it refers
to the time before the actual realities of the audience’s
agricultural landscape had appeared. wild plants: likely
the low bushes and dwarf shrubs just beyond Israel’s cul-
tivated fields that were used as pasture for farm animals.
field crops: the grains, wheat and barley, that Israelite farm-
ers cultivated. rain: mentioned because Israelite agricul-
ture was dependent on direct rainfall rather than irrigation
systems.

2:6 The stream (sometimes translated “mist”) rising from
the ground must refer to a spring, a common phenome-
non of the biblical landscape. A spring without the rainfall

2:13 Gn 10:6

2:14 Gn 10:11,
Gn 15:18;

Dt 11:24;

Dn 10:4

who imagined a large and permanent reservoir of water
under the earth (cf. Gen 1:2, 6-7).

2:7 God's first act of creation in this second story is to form
a human being out of topsoil. Usually translated “dust”
(KJV, NRSV, NIV), this is the best soil lying on the surface of
the fertile land from which the first human was made. As
translation notes f and g indicate, the Hebrew words for
human (adam) and fertile land (adamah) sound alike and
emphasize the connection between human beings and
their land. Such a story makes sense of the world foran an-
cient agricultural society in which its members'livelihood
and survival were linked closely to the soil. The fertile land
was the source of the food that sustained their lives, and
it shaped their identity as farmers. The Hebrew term for
the first human created in this account, adam, can mean“a
man” or “a human being,” as translation note e in Genesis
2:5 indicates. The ancient listener would probably have
heard both meanings in this term (see sidebar, “Gender
in Genesis” at Gen 3). life’s breath: the capacity to breathe
shared by all animals (Gen 7:22). God gives and sustains
this ability in everything that breathes (Ps 104:29-30).

2:8 The name Eden is taken from a Hebrew term mean-
ing “fertility” and reflects the garden’s abundant plant
life. The details of the garden’s landscape don't match
typical Israelite farmland. The description of Eden better
matches Jordan Valley oases (like Jericho) and the tem-
ple gardens in Jerusalem, which were both irrigated by
springs, like Eden. Cultures often connect creation with
the site of their temple.

2:9 God creates the garden’s plants from the same fertile
land from which God created human beings. The tree of
life and the tree of the knowledge of good and evil intro-
duced here play important roles later when the writer
explains the relationships between God and humans (see
notes on Gen 2:16-17 and 3:22-23).

2:10-14 Scholars have been unsuccessful in connecting
all these rivers with actual waterways in the Middle East.
They have therefore never agreed on the actual location
of Eden. The Pishon can't be identified, nor can Havilah,
the land where it flows, but the mention of gold, resins,
and gemstones points to the Arabian Peninsula, as does
the later mention in Genesis of the Ishmaelites in Havilah

to feed it (Gen 2:5) madsoisyg ey cosimherdEngiish BHse 2A11 Blghbs redervisithe name of the spring that is
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© GENESIS 2:15

Dominion or Dependence? Humanity is increasingly endangering its environment. How,
then, should we understand God's giving humanity power over creation in Genesis 1:26, 28? These
verses have been interpreted by some as granting humans unlimited power and license to exploit
nature for their own use.

“Take charge of” (Gen 1:26; KJV, NRSV: “have dominion”) translates the Hebrew word for “rule.”
It's used elsewhere for the authority of masters over servants (Lev 25:43) and kings over subjects
(Ps 72:8). So it does grant humanity power and authority over the animal world. But the word
doesn't in itself define the way power is exercised, since power can be used for either caring or
harsh rule. In the context of Genesis 1, humans are viewed as God's representatives in creation (see
sidebar, “In God'’s Image” at Gen 1). So, “taking charge” must be understood as exercising the same
kind of authority God would exercise in the natural world.

An entirely different picture of the human place in nature is present in Genesis 2:4b-3:24. Here,
the first human is made out of the “topsoil” of the earth’s “fertile land” and given the command
to “farm” it (Gen 2:5, 7, 15). The word translated “farm” in the CEB almost always means “serve.’
It expresses the service of servants to masters (Gen 12:6); of one people to another (Exod 5:9); and
of people to God (Exod 4:23). So human beings are created specifically to serve the fertile soil.
Humans in this account depend on nature rather than exert dominion over it.

These two different images of the human as ruler and as servant point to universally acknowl-
edged realities: Humanity has the unique power to alter the world, but we are ultimately depen-
dent on the earth and its life for survival.

15The LORD God took the human and settled him in the garden of Eden to farm it and to
take care of it. '¥The LORD God commanded the human, “Eat your fill from all of the garden’s
trees; 7but don’t eat from the tree of the knowledge of good and evil, because on the day you
eat from it, you will die!” 8Then the LORD God said, “It’s not good that the human is alone.
I will make him a helper that is perfect for him.” 1*So the LORD God formed from the fertile
land all the wild animals and all the birds in the sky and brought them to the human to see
what he would name them. The human gave each living being its name. 2°The human named
all the livestock, all the birds in the sky, and all the wild animals. But a helper perfect for him
was nowhere to be found.

2150 the LORD God put the human into a deep and heavy sleep, and took one of his ribs
and closed up the flesh over it. 2With the rib taken from the human, the LORD God fash-
ioned a woman and brought her to the human being. 23The human! said,

iOlr man (Heb adam)

Jerusalem’s primary source of water, though its associa-
tion with Cush (probably in northwest Arabia or south of
Egypt) here is unclear. If the author locates creation and
Eden at the site of the temple in Jerusalem, then the Gihon
fits this context nicely (while the other rivers don't; see the
note for Gen 2:8). The Tigris and Euphrates are the major
rivers of the Mesopotamian river valley, where Israel’s an-
cestors originated (Gen 11:28, 31; 15:7). Perhaps the au-
thor saw the important rivers of his time all springing from
the same underground reservoir that fed Eden’s spring.
2:15 God put Israel’s first ancestor in the garden to do the
typical work of Israel’s ancient agricultural society: to farm
the land and to take care of it. “Farm” translates a Hebrew
verb used for cultivating land. It can also mean “serve”
(see sidebar, “Dominion or Dependence?” at Gen 2). The
Hebrew word for take care of also means to “protect” or
“watch carefully”’

2:16-17 Once the landscape of creation is brought to
life and the human relationship to it is described (Gen
2:4b-15), the story’s two plotlines begin. One starts here
when God commands the first human not to eat from
the tree of the knowledge of good and evil. It continues in
the second half of the Eden story in Genesis 3:1-24. Its
aim is to explain humanity’s relationship to God. The fruit

self-consciousness that gives humans the ability to make
moral choices.

2:18-25 This creation story’s other plotline begins in
Genesis 2:18, when God recognizes that the first human
being is alone. It concludes when a second human being
is created and the human family begins. Its aim is to de-
scribe the basic relationships of humans to each other in
ancient Israelite society.

2:18 perfect for him: translates a difficult Hebrew expres-
sion that can also be rendered “like himself” or “corre-
sponding to him."

2:19 God creates the animals from the same fertile land
out of which the first human was made (Gen 2:7). Nam-
ing the animals is an act of recognition, identification, and
relationship to them. It doesn't necessarily express human
power over them (cf. Gen 16:13).

2:20 The animals God created were, in fact, helpers on the
Israelite farm, but none were like the first human, corre-
sponding to him, or perfect for him. In other words, none
were suitable partners to begin the human family.
2:21-22 While customarily translated “rib," the part of the
body out of which the second human is made is in fact
uncertain, since the Hebrew term is used nowhere else of
the human body.

of the tree of the knowledge otanssfigid &ibproddantie English Bilslenaly Homtere Serpad being as a woman, and
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“This one finally is bone from my bones
and flesh from my flesh.
She will be called a woman/
because from a man® she was taken.”
24This is the reason that a man leaves his father and mother and embraces his wife, and
they become one flesh. 25The two of them were naked, the man and his wife, but they weren’t
embarrassed.

Knowledge, not eternal life
3The snake was the most intelligent! of all the wild animals that the LORD God had made.
He said to the woman, “Did God really say that you shouldn’t eat from any tree in the

garden?”

2The woman said to the snake, “We may eat the fruit of the garden’s trees 3but not the
fruit of the tree in the middle of the garden. God said, ‘Don’t eat from it, and don’t touch it,
or you will die””

4The snake said to the woman, “You won’t die! 5God knows that on the day you eat from
it, you will see clearly and you will be like God, knowing good and evil.” The woman saw
that the tree was beautiful with delicious food and that the tree would provide wisdom, so
she took some of its fruit and ate it, and also gave some to her husband, who was with her,
and he ate it. 7Then they both saw clearly and knew that they were naked. So they sewed fig
leaves together and made garments for themselves.
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2:24 Mt 19:5;
Mk 10:7;
1Co 6:16,
1Co 7:10;
Eph 5:31

2:25Gn 3.7,
Gn 3:10
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2Co 11:3;

1Ti 2:14;
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3:8 Lv 26:12;
Dt 23:14;
Job 31:33;
Jer 23:24

3:9Gn 49,
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8During that day’s cool evening breeze, they heard the sound of the LORD God walking
in the garden; and the man and his wife hid themselves from the LORD God in the middle
of the garden’s trees. °The LORD God called to the man and said to him, “Where are you?”

19The man™ replied, “I heard your sound in the garden; I was afraid because I was naked,

and [ hid myself.”

1"He said, “Who told you that you were naked? Did you eat from the tree, which I com-

manded you not to eat?”

12The man said, “The woman you gave me, she gave me some fruit® from the tree, and I ate.”
13The LORD God said to the woman, “What have you done?!”
And the woman said, “The snake tricked me, and I ate.”

14The LORD God said to the snake,
“Because you did this,
you are the one cursed

Gn 3:7; Ex 20:18

3:11Gn2:17,
Gn 3:12,
Gn 4:10;
Ro 5:12

3:12 Job 31:33;
Prv 28:13

3:13 Gn 4:10;
Ex 32:22;
2Co 11:3;
1Ti2:14
3:14Gn 3:1;
Is 65:25;

Mi 7:17

jor wife (Heb ishshah) kOr husband (Heb ish) lHeb sounds like naked. ™Or He ™Heb lacks some fruit.

to link man and woman together, two new Hebrew terms
are introduced into the story: ishshah, which means
“woman” or “wife” (see translation note j); and ish, which
means “man” or “husband” (see translation note k). The
play on words in the Hebrew emphasizes their likeness
and compatibility with each other. (See sidebar, “Gender in
Genesis”at Gen 3.) These two words identify both biologi-
cal roles (man/woman) and social roles (“husband/wife”).
2:24 one flesh: identifies both biological and social roles.
Biologically, it refers to the physical union in marriage
that produces children. Socially, it describes how different
families are joined together in marriage.

2:25 Only after gaining self-consciousness by eating the
fruit of the tree of the knowledge of good and evil do hu-
mans recognize their nakedness (Gen 3:6-7).

3:1-24 The Eden creation story now shifts back to the
other plotline that began in Genesis 2:16-17. It focuses
on the two trees with divine fruit (Gen 2:9, 16-17). As the
chapter heading in the CEB states, humans gain knowl-
edge from the tree of the knowledge of good and evil.
However, they will be denied the tree of life, thus never
gaining eternal life (Gen 3:22-23). Humans thus share
God's knowledge but not God'’s immortality.

thought to have sacred qualities, including immortality,
because they shed their skins annually.

3:4-5 The snake was right. When the couple ate the fruit,
they didn't die immediately, and they became like God,
knowing good and evil (3:4). God must have changed
God’s mind after saying “on the day you eat from it, you
will die!” (Gen 2:17; cf. Gen 6:6). The people died not as a
punishment for eating the fruit but because they were
created mortal (Gen 2:7; 3:19); and God denied them the
immortality from the life-giving tree (Gen 3:22).

3:6 The woman actively debates with the snake. As a result,
some readers emphasize her guilt. Others point to her ini-
tiative and intelligence. (See sidebar, “Gender in Genesis!)
3:8-11 The couple recognize that they are naked because
they have gained self-consciousness from eating the fruit
of the tree of knowledge.

3:12-13 When confronted with their disobedience, the
people pass the blame instead of accepting responsibility.
The man even blames God indirectly (The woman you
gave me).

3:14-15 God punishes the snake with a curse that explains
why snakes have no legs. This curse also explains human
contempt for them: Snakes attack humans by striking at

3:1 snake: In the ancignggVerjhkatbsnamnimere Pfighsh Biisiehaglsighthrenansdd! them by striking their heads.
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© GENESIS 3:15

Gender in Genesis Creation stories in Genesis have been used throughout history both to
blame women for the origin of sin and to give women lower status than men. This is especially true
of the story of creation at the garden in Eden. To support this way of reading Genesis, interpreters
point out that the woman ate the forbidden fruit first and then gave some to her husband (Gen
3:6). She is punished by being placed under her husband’s authority (Gen 3:16). This interpretation
is reinforced by understanding the first human as male (Gen 2:7), and then seeing the woman as
derived from the man and made to be his helper (Gen 2:20-23).

Modern interpreters have challenged the negative view of women in this traditional reading of
Genesis 1-3.They point out that in the first creation story both “male and female”are created at the
same time in God’s image (Gen 1:27). They note that even if the woman was created after the man
in the second creation story (Gen 2:23), this ordering doesn't necessarily make her inferior. After
all, humanity isn't inferior by virtue of being created after many other things in Genesis 1. While
the woman fills the role of “helper” in the second creation story (Gen 2:18, 20), this title doesn't
necessarily mean she is inferior. In fact, God is often called a “helper” (e.g., Ps 30:10). Furthermore,
the woman and the man both disobey in the second story. Interestingly, the woman here is the
more active, thoughtful person, engaging the questions and issues raised by the snake. The man,
by contrast, is entirely passive and unreflective (Gen 3:1-6). Finally, interpreters argue, the subor-
dination of women to men isn't a part of the ideal world God created in the garden. It's one of
the consequences of human sin (Gen 3:16). Thus Genesis 2-3 actually presents an ideal of sexual
equality in human society.

At the same time, the picture of Israelite society that emerges from Genesis and the OT as a
whole isn't one where the sexes have equal status. It's rather a society that has some powerful
women, but gives authority to men. Men hold positions of institutional power (1) as head of the
Israelite family (called the “father’s household,” Gen 12:1); (2) as leaders of Israelite society (kings,
2 Sam 7:11-14); and (3) as religious leaders (priests, Exod 28:1; and prophets, Gen 20:7). Further-
more, Israelite society is structured around men. Genealogies figure descent through men and
usually omit the names of women (Gen 5:3-32). Property is owned and passed down through
males (Gen 27:1-4). The family resides in the man’s house (Gen 24:5-9, 57-61). Even the second story
of creation in the garden reflects aspects of Israel’s male-centered society. The man represents the
woman in the writer’s narrative (Gen 3:22, 24) and when speaking with God (Gen 2:16-17; 3:9-10).
He names his wife (Gen 2:23; 3:20) and holds authority over her (Gen 3:16).

While biblical women don't possess institutional authority, they are often powerful and influen-
tial figures, especially in the family setting of the stories in Genesis. Sarah, Rebekah, Leah, Rachel,
and Tamar are all strong characters. They take the lead in order to direct male-centered structures
toward their own goals. They often subvert male-centered authority and exert more influence over
the outcome of events than their husbands. Furthermore, what women want often aligns with
what God intends (e.g., see Gen 25:23; 27:5-10). Thus the stories of Genesis both recognize the
male-centered structure of Israelite society and undermine its power and authority.

out of all the farm animals,

out of all the wild animals.
On your belly you will crawl,

and dust you will eat

every day of your life.

15[ will put contempt

between you and the woman,
between your offspring and hers.
They will strike your head,
but you will strike at their heels.”
16To the woman he said,
“I will make your pregnancy very painful;
in pain you will bear children.
You will desire your husband,
but he will rule over you.”

3:16 God punishes the woman by increasing the difficulty
of her primary role in the Israelite family: bearing chil-
dren. By associating pain both with pregnancy and with
bear(ing] children, punishment includes the anxieties, dif-
ficulties, and dangers of conceiving, carrying, and giving

part of the punishment guarantees male authority in the
family. desire: translates a Hebrew term that also includes
an element of power or persuasion, as it does when used
in the story of Cain and Abel (Gen 4:7). The underlying He-
brew could also be translated “entice.” See sidebar, “Gen-

birth to children (cf. Gen 16:136pyRgHECByTGeseaandl EngisinBigesiall rights reserved.
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